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II.— THE OXHMA-IINEYMA OP THE NEO-PLATONISTS 

AND THE DE INSOMNIIS OF SYNESIUS 

OP CYKENE. 

The theory of the oxqiM-irvwixa, as met with in the Neo- 
Platonic writers, represents the reconciliation of Plato and 
Aristotle on a subject which the former never taught and the 
latter was incapable of defining intelligibly. The fusing pro- 
cess that sought to combine and harmonize the statements of 
these two protagonists of Greek philosophy early manifested 
itself owing to the fact that the chief Platonists studied and 
taught Aristotle in their schools side by side with Plato. The 
desire for making the differences of these thinkers appear less 
chasmic was inevitable. The excess to which this tendency was 
carried finds a quasi-palliation in the recourse to the allegorical 
sense everywhere descried by them. The cultivation of this 
deeper meaning produced monstrosities of expository versatility. 

The oxniM-Ttvcviui theory belongs to the melting-pot of Feo- 
Platonism. It centers in the assumption that the soul in its 
descent from the sidereal and astral bodies employs a vehicle 
to convey it downward through the successive spheres. 1 This 
vehicle served at the same time to join the incorporeal soul 
with the body, 2 or as Simplicius 3 and Proclus 4 put it, the 
ox^im made the soul eyxoCT^tos. It was conceived to be brought 
down from the spheres." What is the Platonic and what is the 
Aristotelian element that were combined in the theory? 

Plato did not invest the pre-existent souls with a sidereal 

1 Augustine Ep. 1, 13 b (Migne) : "Neeesse est te meminisse quod 
crebro inter nos sermone iactatum est . . . de animae . . . corpore 
. . . quod . . . dici vehiculum reeordaris . . . corpus quo inniti anima 
ut de loco ad locum transeat putatur." 

' This was a crucial question. Porphyry quizzed his teacher Plotinua 
for three days on ttws ^ ifrvxv abveari r$ awiiari; Cf. Vita Plotini c. 13; 
Enn. IV 3, 9; (IV 8. 2) ; Stob. I 926 (H.) ; Stob. I 904-906. 

a Simpl. in Fhys. VI 4, p. 966. Simplicius meets the objections of 
Alexander of Aphrodisias, p. 964, who charges the Neo-Platonists with 
gaining nothing by attaching a corporeal 8xw<» to the soul. 

♦Procl. in Tim. 311 C. 

» Cf. Porphyry, Sent. c. 32; Procl. in Rem Publ. II, p. 161. 
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body, 6 but in bis Timaeus he speaks of a certain #x»?/ta assigned 
to each of them : 7 e/*/?ij3acras cus « oxrjiia rrjv rov irairds (pvaiv, etc. 
The Swim here can be nothing else than the star itself. In two 
other passages of the Timaeus 8 the word Sxw* i s use d with 
no reference to the soul. The Phaedo afforded even a smaller 
handle for foisting an extraneous thought on Plato. 9 Yet it 
was precisely these Platonic passages into which allegorical 
commentators imported a mystical meaning 10 to make them 
comport with a perverse exposition of the Phaedrus myth." 
Consequently, the oxijtw, was regarded as something attached to 
the soul," grown together with the soul. 13 

This interpretation was helped by the Aristotelian assump- 
tion of the irvevfia. According to Aristotle 1 * the soul is com- 
pletely incorporeal. According to his philosophy this is natural 
enough, since the soul is only the formal cause. However, it is 
not xvpwrri rov o-aijuaTos, (but has its seat in a certain substance 
transmitted in the act of procreation. 

This substance he designates both as Oippiov and as wvevjaa. 
The nature of this irvev/Ma he defines 1B as avdkoyov rm rmv ao-rpwv 
otoix«<p> that is, the viiarrov aZfia, the aether. Aristotle speaks 
of this TrveS/m, as irvevfia ovufyvrov and assigned it to all animals. 18 

The harmonizing interpretation of the commentators resulted 
in the identification of Plato's oxniM and the Aristotelian irvev/xa. 
So Philoponus " speaks of the weti/to. to Beppov. It is with him 
the seat of movement in the body, as the soul according to Aris- 

• Zeller II 1*. p. 820, note 3. 

' Tim. 41 D. 

" Tim. 44 E, 69 C. 

"Phaedo 113 B. 

10 Procl. in Tim. 311 C, 312 B, 321 C, D; in Eem Pub. II, p. 257; 
of. also Plato's Eep. 621 B and Procl. in Tim. 320 D. Proclus in Eem 
Pub. II, p. 161 derives the " sowing " of the Sx^ara from Tim. 41 A. 
Hierocles in Mullach I, p. 478 makes the assertion that Plato took over 
the Sxvpa from Pythagoras. 

a Hierocles in Mullach I, pp. 478, 480. 

u 8xwa i&iPfdvoii rijs <//vxvs- iidirreaOai recurs frequently. 

^avpupves ix 7 ll m > frequent. 

" Zeller II 2 3 , pp. 483 ff. and notes. 

" De Gen. An. 736 b 29. 

" Zeller II 2, p. 483, long note. 

H On De Anima III 10, p. 588. 
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totle was immovable. 18 So Hierocles 19 defines the Trvtvfta pre- 
cisely in the way that Aristotle defines his mtv/ia. Accordingly 
no distinction was made between the oxnt" 1 and the miea(ta 20 * 
and both were comprehended under the appellation of the 
irvtvtMTiKov ox»?j".a. 20b Various names were employed to desig- 
nate it. 21 Although Aristotle defines the nature of the ttveu/ki 
as avaXoyov, etc. {vide supra), he was far from accepting the 
soul's mystical residence in the stars; yet his language lent 
itself to emotional interpretations. 

From the Aristotelian irvevpa o-v^vrov the Platonic oxqpa 
took on the epithet (TVficf>vh, and from his definition avaXoyov 
to! tw aorpuv <ttoix«V the epithet auyoeioM, 22 the "luminosi cor- 
poris" amictus of Macrob., Somn. Scip., I 12, 13. 

An instructive passage that contributes to bear out the con- 
tention advanced is found in Themistius : 23 wapa UXdriovi p.iv 
to avyoeiSis oxypM Tavrys «x £Tat rf^ vwwoias, irapa ApiaroreXei oe to 
dvaXoyoi/ t<5 ir£/*7rT<u o-d/juxTi. Now there is nowhere in Plato an 
avyoeiZli oxqpja, but there is in Aristotle, as we have seen, a 
■xvevpa dowered with the radiance of the fifth element. What 
Themistius has in mind with the avaXoyov tw ire'^irTw o-i>pari 
is the irvevfm of De Gen. An. 736 b 29 quoted above. 24 Sim- 
plicius tells us that the substance of the oxqiMi is not the ordi- 
nary visible, but the heavenly fire. 25 

We look in vain in Plato for any elucidation. The learned 
Neo-Platonic commentators that carry over Aristotle's doctrine 
of the (Tvii<j)VTov Trvevpa, afford some miscellaneous information. 
It appears that the oxijpa-irvtvixa was fundamentally connected 

" On De Anima III 10, p. 588. 
** Mullach I, p. 478. 

"•Simpl. on De Anima, pp. 213-214; Proel. in Tim. 34 E; Procl. in 
Bern. Pub. I, p. 119. 

*"> E. g. Procl. in Tim. 311 A. 

21 7repi'/3\7)/ia irvev/MiTiKov, '6x r ll xa ipvx^ov, ypvx^bv irvevp,a, #xW a aiyoetdes, 
etc 

22 Observe quotations that are to follow. On aiyoaSis 6x 7 )l ia cf. Procl. 
in Rem Pub. I, p. 119; De Myst. Ill c. 14: rb TrepiKel/jtmv t% tyvxi aidepGdes 
Kal auyoeiSh 6xyfJ-&. 

23 On De Anima, p. 19; p. 32, Berlin (1899) ed. 

w Cf. Procl. in Tim. 2 D f>xwa alBipmr &v£\oyop t$ otpav£. 
20 Simpl. on De Anima, p. 73 oi rb tpcuvd/ievov toOto irvp etc. 
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with the functions of sense-perception and imagination. Sim- 
plicius writes 2e alo-Oryrucbv yap Kal tpavrao-TiKov Kal to at0epa>8es ttJs 
fipiTipas tjni^ oxvi* " This twofold functional activity is as- 
signed to it also by Priscian. 27 In its first activity it is most 
intimately related to the sensorium, 28 and is the wvfvpa rb 
irpwTtos alo-OrjTiKov described by Themistius (on De Anima, 
pp. 86 sq.) : Ctrl rov irvcvfuiTos fieftriKvla rov wptorms ala-6rjTiKov. 29 
In this setting the statement of Syrian 30 becomes invested 
with meaning : Ik&vo yi i<mv a\.r)6£s, on r) fiiv otttikt] Tas aKTivas ras 
ir«/jwro/t«vas awb row avyoaSows d^^/toros im rot bpard etc. According 
to its second function it is capable of becoming the receptacle 
of the imaginative impressions. 31 The passage to be quoted 
from Simplicius affords additional illumination. Speaking of 
the operation of the imagination (<£avTao-ia) he says that it 
employs the same instrument: 6pydv<o /*ev t<3 avnp xp^f-^v <^-' 
ov\ o)s altrdr/Tucaj Kal i^iaOiv ti Tradaivo/ievio, <!>s S« <pavra<rnK<5 Kal virb 
rrji (pavrao-TiKrjs etc. Porphyry's statements concerning the 
function of the Sxripa-^rvtviMi are in the same vein : 32 c« t^s toos 
to o-SjUa irpoa-iraBeuK . . . ivaTrop.6pywTai tottos ttjs <£avTao-ias etc. 33 

The difference of the cpavraala and its operation from the 

oxqiia-Trvevpua is set forth by Simplicius : 3i aim) fj <f>avraa(a etc. 
With this agrees the statement of Synesius as illuminated by 
Augustine. Synesius says 35 that philosophers called the irvevpa 
of which he is speaking also irvevpwru<r] ^vxv- Now the irvevfia- 
tlkt] ^vxv °f which Synesius is speaking is the oxmna-m/^viia and 
identical with Augustine's "anima spiritalis qua corporalium 

"Simpl. on De Anima, p. 17. Cf. also Beare, Greek Theories of 
Elementary Cognition, pp. 333-336. 

" Metaphrasis Tepl (pavraalas p. 264. 

* Themistius on De Anima, pp. 86, 87. 

89 Cf. Procl. in Rem Pub. II, p. 167. 

» n In Metaphysica 888 b 17. 

81 Simpl. on De Anima, p. 214. 

■* Sent. «. 32. 

^Porph. irpAs Tavpov VI 1 is quoted by Mommert, p. 13. It may be 
mentioned in passing that Mommert was misled by the external simi- 
larity of the quotation from Porphyry in Wolff, p. 160. The irvevp.a 
there is something entirely different, as Wolff proceeds to explain, p. 
161, and as Porphyry's words show. 

84 Simpl. on De Anima, p. 214. 

85 De Ins. c. 5 1293 A (Migne). 
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rerum capiuntur imagines." This Augustine distinguishes from 
the " intellectualis anima qua rerum intellegibilium percipitur 
Veritas." 

This then is the nature of the ox^jua-nrdj/ua. Plotinus has 
the Trvevfia (Enn. II 2, 2 nap' rjpXv to wvev/m to irepl ttjv </t>X 1 ? v )> 

but Plotinus does not apply the epithet atyoei&is to it nor the 
term ox^ia. It seems that the identification of Plato's oxrjpn. 
and Aristotle's -jrvevpa is posterior to Plotinus. Enn. Ill 4, 6 
shows that he did not mystify the Timaeus passage. Cf. Enn. 
I 6, 7 ; IV 3, 10 ; IV 3, 9, where he speaks of successive au>para 
assumed and laid aside by the descending soul. 

Porphyry, 36 Iamblichus," Syrian, 88 Hierocles, 89 and Proclus 
accept it. In the hands of Proclus, 40 it becomes a means of 
recognition for posthumous souls. It underlies the words of 
Boethius, 41 * " Tu causis animas paribus vitasque minores | 
Provehis et levibus sublimes curribus aptans | In caelum ter- 
ramque sens." Philoponus 41 " creates a confusion. He distin- 
guishes the avyoeiJSh oxypa from the TrveviuxTiKov oxijpi (cf. p. 18). 
His TTveuiixniKov oxqiw. is the Scvrepov oxrjpa of Proclus to which 
we shall refer subsequently. And yet he, like Themistius, re- 
lates the irvev/mnKov oxrjpa to the sensorium (p. 481) : ij koivjj 
alaOrjiri'S avrrj p.iv d<r<o/u/iTos «rriv . . . tvrto 7rvEv/taTii«p yivovrai. The 

explanation seems to lie in the assumption that Philoponus was 
a late writer who took over Proclus' view of the Seorcpov oxqpa 
and ascribed to this the predication made by the Neo-Platonists 
(who accepted no Sevrepov oxmw. of the irrational soul) of the 
avyoeiSes oxrjpja. 

The destiny of the oxrjpa-mieopa was closely bound up with 
the destiny of the soul to which it belonged. 42 After having 
been purified it reascended together with the soul to its astral 
seat. 43 It was capable of purification through the double pro- 

"Procl. in Tim. 311 A; Sent. c. 32. 

"Prod, in Tim. 311 B; 321 A; 324 D. 

38 Cf. quotations that follow. 

■" Comm. in Aur. Carm. Mullach I, p. 478, 483. 

*> Comm. in Rem Pub. II, p. 174. 

<" De Phil. Cons. Ill 9. 

" b Philoponus on De Anima. 

« Procl. Inst. Theol. 209. 

«Procl. in Tim. 333 B; cf. in Rem Pub. II, p. 162. 
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cess of a clean life and the religious rites. So Augustine 
writes: " Confiteris (sc. Porphyry) tamen etiam spiritalem 
animam sine teletis posse continentiae virtute purgari" and 
again 4B " Porphyrius quandam quasi purgationem per theur- 
gian . . . promittit . . . porro autem (sc. dicit) a theurgo 
spiritalem purgari." Hierocles also speaks of the purification 
of the oxniM-irvevixa. 46 Proclus makes the same statements con- 
cerning his Bevrepov oxvi" 1 m I Q Tim. 331 B, emphasizing the 
<f>iX6(7o<j>o's £,<nni and the TeAeorooj. 47 Through such purification it 
became adapted to attract good spirits and to obtain the vision 
of God. 48 Hence Augustine writes " Per quasdam consecra- 
tiones theurgicas quas teletas vocant idoneam fieri atque aptam 
eusceptioni spirituum et angelorum et ad videndos deos" and 

Hierocles 49 irpds rr/v ru>v Ka6apu>v irveu/iarw <rwov(rta.v etc. 

Moreover, the oxr)pain>evpa was capable in its extra-corporeal 
etate of being thickened by moisture, of becoming dark and 
murky through hylic attraction and thus visible. Thus Pro- 
clus B0 writes to ox^ipara ra iirjpTijp.h'a airStv etc. That the 
avyoaSh ox»?/«t is meant is discernible from the preceding pas- 
sage. Cf. also p. 119 ir«pi/3Xij/«iTa . . . iiriOoXovfitva viro tu>v «|/«Aa>v. 

Porphyry writes S1 ras <£iAoo-<i>/*aVous . . . vewreox, and again '* 
iraxvvOevTos . . . operas ytveo-ftu. 83 In it the soul suffered post- 
ictal punishment. 64 

Proclus developed the oxnpa theory and assumed a second 
intermediate oxrjpa between the oxmta o-up.<£ves and the human 
body (Io-^otov <rS>fta, ooTptioSes o-ayia). This Stvrtpov or irpo<r<f>vi<i 

** De Civ. Dei X c. 28, p. 446. 

45 De Civ. Dei X c. 9, pp. 415 and 416. 

* Mullach I, p. 479. The purification of the 8%i;/ia is an aid to the 
soul. The 26th chapter of Hierocles is the best commentary on the 
K&ffapms of the SxVP"*- 

17 Cf. Hierocles in Mullach I, p. 482 for a defense of rekeirriK^. 

*"De Civ. Dei X c. 9, p. 415. 

"Mullach I, p. 481. 

"In Kem Pub. I, p. 119; p. 121; II, p. 156; Porphyry Sent. c. 32, 
whole chapter. 

B, De Ant. Nymph. 11. 

52 See reference in Note 51. 

"Cf. In Kem Pub., p. 119. 

" Sent. c. 32 ; Philoponus on De Anima I, p. 18. 
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oxtjiMi was interpreted out of Plato 55 and attached to the irra- 
tional soul. 56 It was composed of the four elements. 57 It was 
laid aside by those thoroughly purified through philosophy 58 
and was resolved into its elements. In the case of those who 
had lived a life of right conduct apart from philosophy it con- 
tinued in an illuminated condition, attending their av/x^vh 
oxqjw, as comets attend stars. 59 

The functions of the three oxqimra are summarized by Pro- 
clus : 80 to pkv ovv <rvfL<f>ves o^rjfjui ttoui avrrjv (= the soul) iyKocr/uov, 
to &€ Bevrepov yeveo-ews iroAiTtv, to 8« do-TpeiSts x^ovttw. The second 
t>x»7j«a was likewise designated as irvevficmKov and foisted by him 
on Aristotle. 61 It is this second Sxvi" 1 that is intended by 
Philoponus who constantly speaks of it as irvcv/iarucbV, the seat of 
0u/«k and iTnOvjila. Philoponus recognizes the avyotiBh t!x»;/wi as 
a higher oxqpa distinct from it. 62 According to Proclus and 
Philoponus the Sevrtpov oxqpa was perishable. 63 

The destructibility of the 6xnpa-rrvevixa was greatly disputed. 6 * 
There were those who regarded only the rational soul as im- 
mortal, whilst they considered the oxqpa-Trvdijja and the irra- 
tional soul as perishable. Porphyry 65 and his " gentler " fol- 
lowers allowed a dissolution of them into their original elements 
to be followed by an avao-Toixdoxns.™ Iamblichus and his fol- 

55 Tim. 42 C, D irpoa-tpivra Ik vvpbs ko! BSotos ical &4pos rai yrjt. Procl. 
censures the commentators (331 A) who failed to observe the dis- 
tinction. 

M Procl. in Tim. 330 C. 

" See Note 56. 

M Procl. in Tim. 330 D. 

M Cf. in Rem Pub. II, p. 300. Kroll fails to understand the Seirepov 
fSxw a > as h* s n °te, p. 300, evinces. 

M Procl. in Tim. 330 E. 

61 Procl. in Tim. 312 C. 

** Philoponus on De Anima I, p. 17, rare rolvvv ml rbv faphv ical t^v im- 
Ov/ilav &voTl6e<r8ai etc.; cf. I, p. 12; I, p. 49. This first-named 8xw 
survives for a while; cf. his argument, p. 17. Like the Seirepov 8xwa 
of Proclus, it is composed of the elements (p. 17). In this the soul 
endures its punishments in Hades, pp. 17-18. The two irvei>ii.aTa of 
Philoponus differ in nothing from those ascribed to the " Chaldaeans " 
by Psellus, Expos. Orac. Chald. (Migne), p. 1137. 

63 Philoponus on De Anima I, p. 18; also Proclus in Tim. 312 C. 

"« Proclus in Tim. 311 A fol. 

65 See Note 64. 

M Procl. in Tim. 311 E, 157 D. 
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lowers reinstated the imperishability of all three. 67 Simplicius 
limits the oxniM-nvevixa to the aerial life of the soul and does 
not seem to regard it as necessary to its earthly life. 68 

The theory of the oxqiw.-TTVi.vjja was not confined to Neo- 
Platonism. The Chaldaic \6yia taught it. 69 Proclus writes : 70 
rots diro tS>v Xoyuov wpfir/fievovs etc. The oracles also maintained 
that the soul in its descent gathers particles of the planets and 
the elements. 71 If we can trust Hierocles, the theory of the 
oxnua was held by the Pythagoreans and promulgated through 
the xpi7<7ju,oi. 7ia 

Besides the 6xrnuj.-7rve.v11a of the descending souls the Neo- 
Platonists spoke of various garments, x l ™ V€,; - 72 These garments 
were elemental substances and loosely were also called 6xi)iw.Ta. 
Their laying aside 73 was furthered by a philosophic life and 
by religious rites. 74 Proclus so interprets the ox^-os of Tim. 42 
C, D. However, this view was held by thinkers before Proclus 75 
and was not universally accepted. 76 That Proclus refined the 
first or od/m£u« oxrjiJUL after the introduction of the second can 
be discerned from Inst. Theol. 207-210 where he makes it 
aKivyTov, avXov and awaOif contrary to the views of preceding 
Neo-Platonists. He even held that it was "sown" into the 
stars together with the soul itself. 77 

Not only was a irvevija ascribed to the soul, but also to the 
daemons. The ■ma.vija. of the daemons was a subject of early 
dispute. Plotinus refers to it. 78 Porphyry ascribes the wrfjua 
cROjwiToeuSes to them in his lecture on demonology. 79 It deter- 

67 See note 66. 

K Simpl. in Physica VI 4, p. 966. 

69 Kroll, De Orac. Chal., p. 47. 
"Prod, in Tim. 184 C. 

71 Procl. in Tim. 311 B, 331 B. 

ra * Coram. Aur. Carm. Mullach I, p. 478. 

72 Procl. Inst. Theol. 209; cf. in Tim. 35 A; in Alcib., p. 502; Macro- 
bius, Somn. Sc, I 11, 12. 

,a Procl. in Tim. 330 C. 

74 Procl. in Tim. 331 B: els r^v iwoaKevty tuv Toutirwv &xthiA.twv • • • <""'- 
reXef liiv (col ^ 0i\&ro0os f«n) . . . y TeXe<rron). 
n See note 72. 

76 Stob. Eel. I 926. 

77 Procl. in Tim. 333 B, C. 

78 Enn. Ill 5, 6 irws y&p Kal rtvos SXijs perixovffiv etc. 

70 De Abst. II 39 t4 Si wvevtia 5 iiiv i<m trwiuiTiKbv etc. 
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mined their character, 80 was " patibile " and in the end perish- 
able. 81 Iamblichus accepts the theory of the daemonical Tcvtvpa, 
but is unable to define its nature except by negative state- 
ments. 82 So also Proclus. 88 

In fact, the Neo-Platonists were not chary in assigning 
oxrjuara. Porphyry 84 made the light of the Republic-myth the 
oxrjtua of the world-soul. Proclus 85 gave an ox-qpa to the visible 
gods, Hierocles to the rjpuies. 

Let us now consider how the oxqim-irveviui appears in Syne- 
sius. He designates it promiscuously as irvevpa and c^ua. with 
a preference for the former appellation 1292 B (Migne) cwaiei 
etc. Here transition is made from one term to the other with- 
out change of meaning. That the Neo-Platonic oxotna-irveviia 
demonstrated above is meant is discernible from his statement 86 
that in irrational animals — Aristotle ascribed a irvivpa to all 
living creatures — it is no longer the vehicle, but becomes itself 
the chief function, the animal's reason. Compare also 1293 B 

iKtivrp (jTrveupaTUcq ^UXV == T £ >fy*«0 «><rirep <TKa<f>ovs tirijSocra. Hence 

also the terms o-S/xa xpSrov, a-Z/w. 6t<rire<nov. Synesius applies a 
variety of names to it : <£airaoTiKov irvev/ja 1292 A, 1309 C, 1313 
A, 1293 A, 1300 B, 1309 C— mm/MTua) ipv X V 1293 A— simply 
wrfjuo 1289 C, 1292 B, 1296 C D, 1297 D, 1300 A, 1300 B-D, 
1312 B, 1313 B, 1316 B, 1316 B; Hymn III 277, 506; Hymn 
IV 252 — elSioXuo) <f>v<Tis 1297 B — <T<a fxaTLKrj ovaia 1297 D — aKrjparov 
ctwju/o. 1297 C— ^Sai/wvia <j>v<n<s 1300 A — (ftavTaxTTixq <£wts 1305 B, 
1300 D—ixiay) </>w« 1297 C— /kow oS>pa 1289 C, 1312 B. 
This irvevjja is brought down by the souls from the spheres: 

j/v 8av«'£eTai 8T etc. 1293 B, oirtp av<a0ev r/pavuravro 1293 C, ov yap 
iiovijv eis ras <r<£aipas dvaytiv lo«ce rr/v €Kti8ev rjnov<rav <pv(7iv 1297 B, 
koi Tats <r<pa(pais ivapp.oa6rjvai 1297 D. 

80 De Abst. II 38. 

81 See note 79. 

83 De Myst. V 12 <!» yi.p AirXut eiwtlr otre ixb SXtjs etc. 

83 Procl. in Tim. 321 E. The demons are called Saxpivuii. \f>v%at. 

M Procl. in Eem Pub. II, p. 196. 

« Procl. in Tim. 301 D, E, 302 B. 

*" 1292 (! Karapalvei yd rot p^xP 1 ttfw o& oiniri irdpea-ri vovs oiSd dajiv (>x<\tw. 
Btunipax tyvxfc etc - The ^eiordpa \j/ vxh is the Xoyi*^ yj/vxh called also by 
him with a terminology differing from that of Aristotle irp<6nj imxh- 

" SavtiieaBai. in this application is Platonic and Neo-Platonic. Cf. 
Tim. 42 E; Procl. in Tim. 321 B, 337 D. 
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On the fact that the different oxv/wira descend from the dif- 
ferent spheres Synesius founds his rejection of a general oniro- 
critic manual in 1313 A. A science is possible, he says, of the 
human body, but ofy aSrws eVl tov <pavra<TTi.Kov 7rv£u/iaTOs. 

With him as with the Neo-Platonists the wvcvpa is function- 
ally related to the sensorium. This appears from his descrip- 
tion of it 1289 C-D to ^ajraoriKov irveupa Koivorarov icmv o1<t6tj- 
T17/MOV. 88 In 1292 B he writes of the wvevpa: oX<os yap tovto /u«t- 
oi^atdv ioTi SXoytas (cat koyov . . . (cat xotvos opos ap.cpotv. In 1309 
C he calls it iravraiv tSiv awopptovrtav eiSoiXtov KaToirrpov ificpaveo-rarov. 

Because of this function, relating it to the imagination, he speaks 

of it as the <j>avTaaTiKov irvet!/«x and cpavTao-TiKrj <f>vo~K. 

The irvtvpa was closer to the soul than to the body and inti- 
mately connected with it, acting upon the soul and being re- 
acted upon by it for better or for worse; cf. 1292 B, 1293 A, 
1296 B. 89 Consequently soul and ■jrvevfui form excellent gauges 
of mutual conditions ; cf . 1300 A. 90 

Synesius nowhere employs the term avyooSes with reference 
to it, yet it is indubitable that he means the first irvevpa or 
oxruxa-irvaiiw. throughout. To Synesius it likewise admits of 
purification and nurture through philosophy, a clean life and 
the rites: KaBaipopmov Siot rt\triov 1292 A; S«£ re <f>i\oao<f>ias . . . 
ko.1 Sta jierpiai Suurtp Kal <rw<i>povos 1312 A; Kara ttjv im/3\r)TiK7]V 8v- 
vap.iv ivcpy€iv 1300 B; 81a tov Kara. <f>vo-iv j8tou Tijpei xaOapov 1292 B. 

Being purified it is capable of attracting good spirits and of 
being brought into relation with God: eAica ry vvyyevtiq irvevpa 
6aov 1300 B, C; avyylvcrai yap airy ko.1 6tbs lyKoo~pjx>s ovtcds i'XpvVQ 
1309 A; irdpeo-riv 6 iroppm &ds 1301 C; cf. 1305 C. 

Moreover, the associations of dryness and moisture with the 
extra-corporeal irvevpa and its resultant barometric rising or fall- 
ing to the earth is Neo-Platonic : toxwetcu ko.1 yaiowai . . . 6\ko.k 
ovv . . . vypots irvvupxun. 1292 B. Compare this with Porphyry, De 
Ant. Nymph 11 where the saying of Heraclitus is likewise quoted, 
and with Porphyry's Sent. § 32, Si^xa to fiapv meipa ko.1 Zvvypov 

"Compare with this Themistius on De Anima, p. 87. 
"»Cf. Procl. in Rem Pub. II, p. 164. 

*° Cf. Procl. in Rem Pub. II, p. 165. Proclua here makes the dx^ara 
a means of posthumous recognition. 
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axpt fcov vnoyeuov roiroiv. So Synesius in 1300 A speaks of the 
6/«xA.<mS£s of the irvtv/M. This suggests what Porphyry says of 
the ve'c/>os; cf. also axXvovrcu Synesius 1297 B. 

Furthermore, Synesius' oxv/ta-nrctijua is inseparable from the 
soul and indestructible. In 1293 B he speaks as if the separa- 
tion of the soul from its irvtvjm were possible; but this must 
either be understood in the light of other passages or be re- 
garded as exceptional, for he writes in 1293 C : <f>vmv SI <?x £t • • • 
bravoSov. Cf. also 1297 D. Hence he also calls it vUpa aKrjparov 
in 1297 B. 

Synesius accepted the imperishability of the oxi)!M-nvtv[ui. 
Did he also believe in the imperishability of the irrational soul ? 
To answer this question the interpretation of the oracle quoted 
by him in 1297 B requires a little note. A priori, this view 
might be found in Synesius as it appears already in Porphyry 91 
and in Iamblichus. 92 The question is raised by the commentary 
of Psellus. 93 Psellus interprets this oracle and understands the 
5Aijs aKv/3aXov to be the human body and the «8coAov to be the 
akoyos ^vxrj. He writes \iya. ovv to Xoyiov . . . avrrjv avayu. 
Prima facie the interpretation of Psellus may be correct, though 
he is inaccurate, because he generalizes what he calls the 'EAAjjvi- 
kos Aoyos. But since the interpretation given by Synesius is 
wholly different, the commentary of Psellus cannot be adduced 
to explain Synesius. With Synesius the v\r)i oxu/faAov and the 
eiSwAov are identical. It is neither the oxvf" 1 e^ 1 the <rripa>v 
o-wpa, but particles of the elements attracted and contracted by 
the descending oxqiJa-nveviM.. This was the doctrine of the 
Aoyta. 94 That Synesius means this can be observed from 1297 B. 
Still he will not dogmatize; cf. 1297 C. The notion, then, of 
the permanence of the irrational soul is found neither here nor 
elsewhere in Synesius. 

The question of the oxmia-Trvevfui and the future life deserves 
a brief investigation. In 1293 A Synesius writes : Otbs *eu Sai/imv 
TravroBairbi /cat ti8a>Aov ytverai Kal Tots TOivas «v rovrip riva ij/vxv- 

01 Procl. in Tim. 311 A. A qualified imperishability in the sense of 
re-elementation. 
"Procl. in Tim. 311 B. 
ra Cf. pp. 1124 and 1125. 
w Procl. in Tim. 311 B, 331 B. 
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The rovTia must mean the eiSoW. How the irvevpa can become 
a God or a daemon we do not understand, unless it is to denote 
somehow the final life of consummation. If the irvevpa is here 
taken to include the soul as " pars pro toto " the commentary 
of Eeitzenstein 95 who treats of the Eastern mysticism may 
throw light on our text: "Die Seelen der Menschen werden 
zunaechst 8a</xoves. tiff oura>s «S tov tu>v 6tS>v xppov x°P*v°v(n. x°P 01 
Sk Bvo OfStv. 6 fitv tu>v ■7rXavu>p.ivu>v, 6 Se tu>v airXaviov. ' ' Cf . also Enn. 
I 2, 6. So also Synesius writes (1300 A) ravry yap wroSverot, etc. 
The signification of alpaiov is not clear. An old variant reads 
(Tvppiov Quid? What Synesius means when he says that the 
aipaiov becomes a god or daemon we do not understand. In 
1297 B he speaks of the irvtvpa as tiStoAiK^ $uW, and in 1309 C 
he calls it e&oAov. The meaning naturally suggested by the 
word aSoiXov in relation to the future life is that of " phantom." 
So in 1292 D «8a>AiKa is explained by toU ywopAvom Ip^avra- 
iopxva. Porphyry distinguishes even in Hades the irvtvpa from 
the soul's a&oAov. 96 According to him the soul attracts an 
dSo>\ov in Hades, because the ox^a-jrveS/wi, brought down from 
the spheres, abides with the soul after its dissolution from the 
body. Upon this m/ev/m the soul imprints its twos t^s <£avTao-ias, 
and thus e^tA/co-ai to «i8o>Aov. Porphyry here seems at pains to 
explain how the soul is able to attract an a8<o\ov. In his 
Nymphs' Cave 97 the souls desirous of somatic existence attract 
a moist miaspa, condense it into a cloud, and through excessive 
moisture become visible. In this passage of Porphyry also their 
appearances result from the action on the irvevpa (Kara, (pavracruiv 
Xpa>£ovaai to Trvevpa) . These appearances are called elSwXmv 
£/«£ao-«s. Does Porphyry here imply that the irveiiuvra. " colored 
according to the imagination" become «8«>Aa, or are the appear- 
ances of the irvev/uvra like those of «oa>Aa? Neither Porphyry 
nor Plotinus 98 defines what he means by eE&oAov. 99 

96 Poimandres, p. 81, note 2. 

"Sent. c. 32. 

•* De Ant. Nymph. 11. 

M Enn. VI 4, 16. 

•"The definition of elSakov given by Psellus, p. 1124, has no authority. 
Nicephoros Gregoras (Migne, p. 622) takes it from Psellus, as he takes 
over many suggestions, and develops it to suit his purpose. 
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Finally, the m>evjia of the daemons is implied in 1292 D of 
Synesius. The <j>avTaorixr) owla at the beginning of this chapter 
is not the imagination, but the oxqim-mmixa. We take leave of 
this troublesome oyrjim with the words of Augustine, 100 " Cur 
ergo quaeso te non nobis ad hanc quaestiunculam indiciums 
f erias ? " 

Kobeet Cheistian Kissling. 
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